A powent’s Legacy
Parasho Vawechis

a. =49
V| hen Jacob called for his sons and said, “Assemble yourselves and I will tell You what wy

befall you in the End of Days. 2 Gather yourselves and listen, O sons of Jacob, and listen
to Israel your father. ' o

3‘
a The Sapreston &8, ¢ floush (Artsesl 7. Pesachim 56; Bereishis Rabbah 98:2. Jacob says that
L o 7K} — ANDIWILLTELLYOU.  YR3 Ny nt93% wps — He wished to reveal the end¢ to them, pe ek tell his sons what willbefall them *in the End of
3w 10 nRYnen ~ but the Shechinah (Immanent Presence of God) departed from him, Swinm i E;%'%%?%ﬁ%ﬂ*““"mmum’- This is bocanse e
7avam 037 MWix — and he began $o say other things.’ Shechingh_departed from him so that he would not
Jnake this revelation (Gur Aryeh).

In the entire Torah Scroll. Vggéchi is unlgg_é'in that there % d' So
Is no extra space between it and the preceding parashah. in 2 Joseph dwelt in Eqypt — he and his father's household — and Joseph lived one hundred

col | rule that a Sidrah ins on a new

Jine or that it is separated from the previous one by at least
A nine-letter space, erefore, describes Vayechi as

M—m——.a__ﬂ__
Mg, closed, a condition that is meant to teach something
* 2bout the mood of Jacob’s children when he N at
mmmwmfwmﬂn
expectation of the suffering and despair of the impending
bondage. Immediately after his death, the spirfual exile
began, even though the physical and emotional travails of

and ten years. 2 Joseph saw three generations through Ephraimy; even the sons of Machir son
of Manasseh were raised on Joseph's knees. :

24 Joseph said to his brothers, ] am about to die, but God will surely remember youandb
You up out of this land to the land that He swore to Abraham, to Isaac, and to Jacob,”

2 Then Joseph adjured the children of Israel saying, “When God will indeed remember you,
then you must bring my bones up out of here.”

enslavement did not commence until the death of ail his

26 Joseph died at the age of one hundred and ten Years; they embalmed him and he was

Sons (Tur). Another reason: Jacob wanted to tell his chil- placed in a coffin in Egypt. i~
dren the time of the “End,” L.e., the Messianic age when )
brael's exiles would finally end, but he was prevented from
doing 30 because his prophetic vision was closed, l.e., it was
Concealed from him (Rashi). :

ey Ch, 47

28'Jac::ob lived in the land of Egypt seventeen years; and the days of Jacob — the years of
his life — were one hundred and forty-seven years. ;

3. Tanna d'Vei Eliyahu writes that these years were for Yaakov X33 o pyn, 4

semblance of the World to Come.

T Tosqcendion ; Truight = Heudester. o~ %6
e may further suggest that ', And he lived, indicates that-
Yaakov Avinu’s years in Egypt were the best years of his life,
better than those spent in the academies of Shem and-Ever and better
than those spent in the home of his father Yitzchak. Of course, ‘best’
is to be understood in a spiritual sense. It was in Egypt that Yaakov
attained his greatest spiritual heights.

&\A number of factors account for this, one being the events that
immediately preceded Yaakov’s arrival in Egypt._For twenty-two
years he had mourned over his precious son Yosef, believing him to
be dead. During those years, Ruach HaKodesh, the Divine Spirit,
which is manifest only upon one who is in a state of joy, did not rest
upon Yaakov. Finally, the brothers returned from Egypt with the
incredible news: ' qU Ty, “Yosef still lives!” (45:26). The Torah
then relates: Diax 3py? 011 M), “And the spirit of their father
Yaakov was revived” (v. 27). Yaakov was once again in a state of joy,
and with that joy, his Ruach HaKodesh returned.

26 Human nature is such that when a person comes upon something
precious after having been deprived of it for a period of time, he
clings to it with a heightened degree of affection. When Yaakov felt
his soul becoming bound up once again with the Divine Spirit, after

a separation of so many years, his soul became ignited with spiritual

desire and he soared to heights that he had never before reached.
Thus was he able to attain new levels of spirituality while surrounded

by the moral decadence of Egypt.
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15 He blessed Joseph and he said,

“0 God before Whom my forefathers Abraham and Isaac walked — God Who shepherds me
from my inception until this day: ' May the angel who redeems me from all evil bless the lads,
and may my name be declared upon them, and the names of my forefathers Abraham and
Isaac, and may they proliferate abundantly like fish within the land.” -
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K. 'ZN(S jﬁ?‘:{d' R Ty~ 195 Y} Truth is the characteristic traditionally ascribed to Jacob
Itis acommonandsup_erﬁcxalenortounderstandthatwhat (Spy™ nok 1nn)s and before the insight of s
was almost revealed at that highly-charged momentwasadate.  of exile melted 'like phantoms. He saw only the i i the

The issue was not simply a particular dateintime. What Yaakov  purpose of God in events that might have clouded the vision of a
> was about to reveal was a pathway; he was abouttoindicateto  lesser man.
his sons and the Jewish people how history works. An gutcome

of -such understanding would be the eventual date of the
coming of mashiach, but that is not the point. The agony of not
knowing is not simply because we do not have the specific date,
rather it is because we cannot understand how everything in
our history is inexorably forming the tapestry which the final

stage will reveal as complete. _
{(o A revelation of the pathway, an understanding of hashgacha

(Divine conduct of worldly affairs) at every turn of history
would be far more illuminating than an isolated date. But that

was not to be; our ordeal throughout history exists exactly

because we cannot identify the mechanisms of hashgacha, all we

$fcan do is maintain the faith that somehow every event in our
life as a people s an essential element in the building of our final

happiness. We know that the seed falling t i t,
but it is hard to believe until it happens. ~

'3 This utter simplicity of truth was his special prerogative: for
his children, another path was destined. For them, the experience.
of suffering and pain were part of the divine plan, for them, the

struggles and triumph of faith, of humanity striving to transcend
itself. They, therefore, could not be allowed to share in their
father’s vision. Yet Jacob, like anyone who has a vision to
communicate, longed to reveal to them the truth and ultimate
purpose of life. The tension is described by Rashi, in an
explanation of the fact that in the Sefer Torah, the Portion dealing
with the death of Jacob is barely separated from the previous one
—by _the width of a single letter, instead of the usual sizeable gap.
This is known as a imnd b, a blocked opening, and on this
basis Rashi comments:1sm Bnon 1ma% ypn Nk MY (3py?) Up"aw
.~ This_frustration of Jacob’s desire to reveal the ultimate
truth is qualified by an enigmatic passage in the Zohar:
BNEY 93 VAR AmK mnb oY TrpExT am b9 apy~ ‘Whatever Jacob
wanted to say, he said: but in a way that combined openness and

reserve.’1®
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This area between not speaking at all and communicating the
full intensity of the truth, is the battle-line of faith. On this front,

man is left to strive for himself, to advance into and beyond the
shadows. Faith is the ercation and achievement of man: its goal
and reward is the granted apprehension, the peace of truth,

This was the message that Jacob left to his children, the
testament that he handed to them on his death-bed. In connection
with this, R. Zadok HaCohen!! refers to an explanation by Rashi
of the intervals that occurred between one occasion of God’s
speaking to Moses, and another.

The purpose of these intervals was to allow time for Moses to
absorb what he had been told, and bring the full action of his
intellect to bear on each part, before proceeding to another. On the
subject of Jacob's death, however, and of the message he passed on
to his children, the commentator remark’s that in this case no
amount of intellectual consideration would be of avail—and that,
again, may account for the lack of any interval between the two

a2,
The Tnsds S~ L Touke -117
As we said above, the final redemption is a divine act,
unequivocal and eternal; so if man is to play a meaningful

A

role in bringing it about, it is through deeds that are them-.

selves unequivocal and eternal. Hence the state of galut in
which we.find ourselves—a state of physical and spiritual

* displacement, a state in which G-d's guidirig hand in history

is obfuscated and our lives seem abandoned to chance and
caprice. When a person retains his integrity and loyalty to
G-d even under such conditions, he is manifesting an “eter-
nal” commitment—a commitment unshakable by equivoca-

tions of time and place.
22 Thus, galut is not only something from which we need to
‘be redeemed, but also the condition that enables our
meaningful participation in the redemption process. Galut

means being in the dark: inhabiting a world in whicha cor-
poral husk obscures its rich spiritual content; a world that is
deaf to chimes of the cosmic clock of history and blind to
its own steady advance toward harmonious perfection. Only
under such conditions are our positive deeds vested with
the eternality that categorizes the messianic; were we privy
to the “end of days,” our deeds would be of a provisional

tur isi i ’ es-

sion toward perfection.
S0 b o Yoo Think- £ Twersly -190

It is true that the human intellect 15 far superior to that of

other living things, but intellect alone is not enough. A person
may be very erudite and have many degrees, yet be thor-

oughly self-centered. What really distinguishes a human being

from other forms of life is the ability of acting towards others

with loving kindness, along with a number of other important
traits, such as the capacity to improve oneself, the capacity to
contemplate the purpose of existence, and the capacity.to

make free moral decisions. The common denominator of all

the traits that define a human being is that they are not direct-
ed to self-gratification. When a person exercises the various

- capacities of the spirit, he is being spiritual.

Portions. No _mental consolidation was called for, and therefore
no respite is given. .
Qo The nature of this passage is a matter not of intellectual
comprehension: nor of that mystic apprehension.of. truth that bas
the clarity of intellectual knowledge. Instead, it is a matter of
Emunab, it is the handing over of the legacy of struggle a'nd
intense effort to penetrate shadows that seem only too substantial.
It is the bitterness of exile, felt in the flesh, yet threaded with. the
gold of faith and trust in God. 2 wme p rayT v Itisa
process of millenia that is here initiated, a -slow. hard battling
through, under the constant threat of annihilation.

In this process, there are no short-cuts, no easy outlets: All the
intellect of man_cannot justify the sufferin| our nation. ltlo
possible rationalisation exists. through Emunah
that God is all-Wise and all-Good, can man save himself from
despair; and win through at last, i he has fought long an.d bravely,
to the hard-won peace of Emeth, of absolute understanding.

gl Taspeadon ;MH - f[c«c’-&;—kf fou

S'fas Emes explains this by interpreting. the term mM, And
he lived, in a spiritual sense: Yaakov lived a heightened form of
living in the land of Egypt, concealing within it a radiance of
kedushah, holiness, that would allow his progeny to remain holy and

upright even in exile. This kedushah was_mno, closed off and

concealed, not readily discernible to someone who was unwilling to
shed the external trappings of his galus existence and search for a
higher form of existence. But it was there for all who sought to

uncover it.
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Dedicated parents are diligent in providing the optimum in
health care for their child, enabling him to have a healthy body.
They are likely to avail him of the finest educational resources,

to develop his intellect to the fullest. The same diligence is not

always directed toward the third component: the spirit. Just as

laxity in care of the mind and body may result in their being
defective, so may laxity in the development of the spirit result in

a defect.
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The answer to the parents’ question on how to try and prevent
their children from falling prey to addiction is to provide at least
as much for development of the spirit as for the body and mind.
We must bear in mind, however, that didactic teaching is rather

ineffective. Our children may not do what we say, but they are

much more  apt to do what they see us do. The most effective

way vay of teachmg spirituality to our children is to model for them,

and by the way we live, show them hgw this |§ dnn
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It is customary in many families that le
parents bless their sons on the Sabbath eve with the fo?
May God make you like Ephraim and Manasseh. [They bles
their daughters by saying, “May God make uou ke: SI*

"Rebecca, Rachel, and Leah.,"]

) ch. U8

17 Joseph saw that his father was placing his right hand on Ephraim's head and it displeased
him; so he supported his father's hand to remove it from upon Ephraim’s head to Manasseh's
head. '8 And Joseph sald to his father, “Not so, Father, for this is the firstborn; place Yyour right

hand on his head.”
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hazal tell us that Yaakov Avinu wished to reveal the keitz, the
time of the final redemption, to his sons, but it was concealed
from him. So instead he blessed them. -
If Yaakov had intended to reveal the keitz, how was ke able to
immediately begin with blessin ithout any previo i
Secondly, did Yaakov in fact bless all his children? The Torah seems
to say that each one got his unique blessing — 733 1N3733 Wi wx
anX Each according to his own blessing (Bereishis 49:28) — yet
Reuven, Shimon and Levi were castigated and many of the others

were merely likened to various animals. -

23 .
" The greatest blessing one can bestow is to enlighten another and
acquaint him with himself. The Mishnah (Avos 3:18) says: “Man is
precious, having been created in God’s image, and even more so for .
having been informed that he was created in God’s image.”
Self-knowledge of one’s abilities and talents, as well -as one’s
shortcoming and limitations, is the greatest blessing; it is the means .
enabling one to realize his Divine mission in this world. -

Yaakov realized that the ultimate geulah depended on the:
development- of his sons’ potential, the potential inherent in their

names. Rather than reveal the deadline for redemption, he opted to*

bless them with self-knowledge that could help them bring the .
redemption at a much earlier date. In this vein, knowledge of the
capabilities they possessed was itself a blessing. : -
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— Jacob bo bl .
n I?:: w‘i:h“ l:s ot::n toc ha& the tribes individually, each

\.ne_with _Its own character and ability, so that they
w_oluld be directed toward the paths for which God had
suit em, for his biessings would make clear th

clear that each

of the tribes had its own unigue mission. Only Jacob

could perceive this. In a sense he was Tike Aﬁ at the

tl;:aeginning of time, giving names As

one closest to God and with an all-encom ing vi i

Adam understood what e ¥ mg lns't‘;:‘e' :

scheme of the cosmos, and he named it accordingly. Jacob,

- 1100, as the zenith of the Patriarchal era; had this ability, and

he essigned his sons to their ] rd-

“ngly. o —
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The depth of this ided is that this is a world of

proms,' of movement towards. In fact the name N gretz, the land
or the world, is based on ¥ to run or move, whereas the name

oy, shamayim, Heaven, is based on the word ov, meaning

“there”. The higher dimension
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is all “there”, no “going

Far_from breeding disunity, however, their separate IWNT DMYA PYNT IR DY NP IYoND TNNDN DR INMIaY
missions were to bring them together, because they were -

like the spokes of a wheel; though the kes point in

different directions, they are all part of the same wheel and

essential to its function, So, too, the tribes of Israel, Their

roles would be different — royaity, priesthood, scholarship,

commerce, and 50 on - d contribute their

talents and accomplishments to the nati of

serving God and glorifying His Name.
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